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Ile-Ife: “The Source” of African Religion   

African religion migrated from Africa to the Western Hemisphere 
by way of the slave trade.  The religions of the people of African 
descent who live in the Western Hemisphere (the “African Dias-
pora”), which include Voodoo (Haiti and Martinique), Santeria 
(Cuba, Puerto Rico, Venezuela, Dominican Republic, Mexico), 
Candomble (Brazil) and the Shango Baptist/Orisha Religion 
(Trinidad & Tobago), are branches of a tree that is rooted in the 
religion of the Yoruba people of Western Nigeria, commonly 
called Ifa or Isese Agbaye.   At the center of the religion is an an-
cient city, located in Osun State, Nigeria, called Ile-Ife.  Practitio-
ners of African-based religions around the world refer to the city 
of Ile-Ife as “The Source.” 

Chief Adeyeye A. Adekola, Personal Traditional Aide to Ooni, Left, Gro 
Mambo Angélá Noványón Idizol, right.  (Meeting at Ile-Ife, Osun State 
Nigeria) 

Pennsylvania Court Defers to  
Organization Representing  

African-based Religions 

In a landmark decision, the Honorable 
James Murray Lynn of Philadelphia Com-
mon Pleas Court ruled that, in a dispute 
involving spiritual matters in the Voodoo 
religion, the Court must accept and en-
force the decision of a tribunal convened 
by the National African Religion Con-
gress. 

“ORDER

 

– AND NOW, on this 14th day of Feb-
ruary, 2007, after a three-day trial before the 
undersigned, this Court finds that:  (a)  The 
National African Religion Congress (the 
“Congress”) is the recognized   
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At the law firm of Astor Weiss Kaplan & 
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representative in the United States of African-based religions; (b)  A tribunal of the Congress convened a hear-
ing after due notice to Jenavia Thompson-Weaver, one of the defendants, and one of the tribunal’s findings 
was that said defendant was not the owner of seven (7) Govis and four (4) other shrines (collectively “the 
Shrines”) which the defendants had removed from the plaintiff’s sanctuary (LePeristyle Haitian Sanctuary) on 

September 10, 2005; (c)  The question of the ownership of the 
Shrines is clearly a religious matter, and following the U.S. 
Supreme Court decision in Watson v. Jones, and its progeny, 
this Court will apply the “Deference Rule” and give deference 
to the findings of the Congress’ tribunal that the Shrines do not 
belong to the defendants”.  

LePeristyle Haitian Sanctuary, a Voodoo church located in 
Philadelphia, Pennsylvania, brought suit against Jenavia 
Thompson-Weaver and her husband, Jeffrey Weaver, seeking 
the return of Voodoo shrines.  Mrs. Thompson-Weaver was a 
High Priestess of the Voodoo religion who severed her ties 
with LePeristyle and, claiming ownership, took with her sacred 
objects called shrines that had been dedicated to her use by 
Gro Mambo (High Priestess) Angela Novanyon Idizol, 
LePeristyle’s founder.  LePeristyle brought the matter to the 
National African Religion Congress, an organization represent-
ing all African-based religions practiced in the Western Hemi-
sphere, for resolu-
tion.  The Congress 

ruled that the shrines must be returned.  Suit was brought to resolve 
the ownership issue when the Weavers refused to return the sacred 
objects.  

LePeristyle was represented at trial by Philadelphia attorney Jerrold 
(Jim) Moss, Esquire.  Gro Mambo Angélá Noványón Idizol and Gro 
Hungan Yabofé Noványón Idizol, chairperson and president of the 
Congress shepherded Mr. Moss on the protocols and traditions of 
African based religion. The Congress also called upon Samuel 
Foley, Jr., Esquire (Hungan Kontanavi Elever), to aid in the re-
search of spiritual grounds and bring a valuable perspective to the 
courtroom both as a Priest-in-training at LePeristyle and as an offi-
cer of the court.Research on the issue of disputes involving spiritual 
property was the basis for LePeristyle’s argument that the 
“Deference Rule” should be applied.  It was in his research that he discovered that in The Presbytery of Bea-
ver-Butler of the United Presbyterian Church in the United States vs. Middlesex Presbyterian Church, the Su-
preme Court of Pennsylvania, citing the 1871 decision of the United States Supreme Court in Watson vs. 
Jones, established the Deference Rule as law in Pennsylvania.  The Deference Rule states that “whenever the 
questions of discipline, or of faith, or ecclesiastical rule, custom, or law have been decided by the highest of 
these church judicatories to which the matter has been carried, the legal tribunals must accept such decisions as 
final, and as binding on them in their application to the case before them.” Because this was new ground for 

Left to right: Gro Hungan Yabofe Novanyon Idizol/
George Ware, President; Ayaba Osungbemi; Gro 
Mambo Angela Novanyon Idizol, Chairperson; Hun-
gan Kontanavi Elever/Samuel Foley, Esq.; Gro Hun-
gan Yatande Novanyon Idizol arrive at attorney’s 
office to receive their shrines after a 17-month  
struggle.   

Gro Mambo Angélá Noványón Idizol prepares 
for divination for the Govi/Shrines that were 
returned by the Weavers at the attorney’s office.  
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Angélá and Gro Hungan Yabofé provided him with the doctrines and protocols of the religion. Mr. Moss was 
educated by these representatives of LePeristyle in African-based religion and had to be trusted by them with 
information on the religion to become the expert on African-based religion that he is now.  

The testimony offered during the three-day trial by George Ware, a High Priest of the Voodoo religion and 
President of the National African Religion Congress, educated the Court regarding the history of the practice              

       (Cont. page 16)  

Hiding Behind West er n Law  

Gro Mambo Angélá Noványón Idizol is the Head of 
House and founder of LePeristyle Haitian Sanctuary 
which has been noted by many publications as 
America’s leading Haitian Voodoo sanctuary  with a 
501(C)(3) status.  Jenavia Thompson-Weaver was a 
Priestess at LePeristyle and her husband Jeffrey 
Weaver was a Priest-in-training.  On or about Sep-
tember 10, 2005, while Gro Mambo and 
LePeristyle’s senior Priests were on vacation in Flor-
ida, the Weavers severed their relationship with 
LePeristyle.  On that date, in spite of being told not 
to, they parked their car at the back door of the Sanc-
tuary and took 12 spiritual shrines from the Sanctu-
ary’s altars.  They also took large quantities of medi-
cines from the Sanctuary. The dozen or more 1-
pound ZipLoc bags of medicines taken were, worth 
many thousands of dollars.  

What should a Priest or Priestess do and what do 
many of them do?  The Priest will become outraged 
and the Priestess will simply cry with hurt and anger.  
They will make limited contact with the individual 
because by that time the individual who has left the 
house is now being rude and evasive while holding 
onto spiritual implements that do not belong to them. 
Such ignominy is a total violation and breach of pro-
tocols for any Priest or Priestess who holds the 
power to birth a shrine, i.e., govi, soperas, pots, etc.  

Gro Mambo Angélá Noványón Idizol passed the 
problem to Haiti.  Gro Hungan Hilaire Michel told 
Gro Mambo to tell the girl (Jenavia) to give every-
thing back prior to his death. Jenavia was given 
many opportunities to return everything that she had 
taken. When she didn’t, the Spiritual Council of 
Noványón removed her from the ranks of Priesthood.  
Later a hearing was held by a tribunal of the National 
African Religion Congress, which, among other find-
ings, rejected Jenavia’s claim to ownership of the 

shrines, and confirmed the decision of the 
Noványón Council to remove Jenavia from the 
ranks of the Priesthood.  

These actions still did not bring the shrines back to 
LePeristyle.  Eight (8) months passed. Gro Mambo 
Angélá Noványón Idizol and the family of 
LePeristyle filed a complaint in the Civil Courts 
against the Weavers May 2006. Gro Mambo said, 
“I always told my godchildren that there is no 
amount of money that any individual can pay for a 
shrine.  You cannot buy God.  You can pay me a 
donation for my work and expertise and everything 
that is needed for the party and sacrifices, but you 
cannot buy the wind, the rain, the fire, the river.  
Nor can you buy the ocean.  You can spend as 
much as you wish for any standard of life but you 
cannot buy God.”  Gro Mambo could not knock on 
their door and retrieve the shrines as the protocols 
of the religion dictate. She could not send any other 
Priest or Priestess from her Humofor or any Priest 
or Priestess from any other house to retrieve the 
shrines because they (the Weavers) were protected 
by the law.  

Fifteen (15) months later and driven by determina-
tion, Gro Mambo and the spiritual family were in a 
battle to bring the spiritual medicines and shrines 
back to LePeristyle. They also wanted the Weavers 
to pay back the thousands of dollars that were 
loaned for a baby adoption, as well as furnishings 
that were loaned for the baby adoption’s home 
study. Gro Mambo found herself answering ques-
tions from the Weaver’s attorney designed to de-
grade African spirituality and her credibility.  Days 
turned into weeks and the Weavers continued to 
pass information to their attorney, again placing 
Gro Mambo in a position where she felt that they 
were trying to destroy her character.  Gro Mambo  
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were called because the Weavers reported someone 
had a gun and was going to blow Jenavia’s head off.  
On a different day, the police officer told Gro 
Mambo that they were called because there was a 
mob in the street.  Another day the Weavers reported 
the spiritual family was going to break into their 
house and kill their adopted son and on still another 
day the police went speeding through the street in the 

police van with a report that there was a gun fight on 
the street. The spiritual family of LePeristyle Haitian 
Sanctuary, Philadelphia, PA demonstrated for ap-
proximately 14 days in the bitter cold of December, 
carrying signs in front of them which read: “You 
Can’t Buy God,” “Give Back The Voodoo Shrines,” 
“Pay Back The Money For The Baby Adoption,” “I 
Love You Daughter But You Are Wrong”, etc.  

During the days of the demonstrations, the Weavers 
went to court and filed an emergency motion for in-
junctive relief which failed on the first request.  The 
Weavers then went back to court again with a con-
tinuation of the request. The request was granted and 
the Weavers won the injunctive relief but they had to 
stipulate that the demonstrations were peaceful and 
that there hadn’t been any violence. Gro Mambo be-
lieved that the judge ordered the injunction because 
he did not understand that there are cultural and 
spiritual issues involved in this dispute which are as 
important as the financial issues on which he based 
his decision. The exercise of First Amendment free 
speech rights that the demonstrations represented  

responded by using her spiritual protocol, by taking 
the Weaver’s battle to their home.  She could not 
knock on the door because the Weavers were hiding 
behind Western law, so Gro Mambo and the spiritual 
family began a demonstration on the street in front of 
their house.    

It is time for all Heads of Houses to “STAND UP 
AND FIGHT FOR WHAT IS YOUR PROTOCOL.”  
This is the first time that a Priestess legally chal-
lenged former godchildren.  Jeffrey Weaver, who 
was formerly a Priest-in-training and a drummer in 
LePeristyle, opened his door and saw the protest in 
the street.  He laughed at the spiritual family and 
hurled profanity at Gro Mambo and the demonstra-
tors, flipping his middle finger upward. The Weavers  

called the police. Jeffrey told the police to arrest Gro  
Mambo because she was the leader of a cult.  Gro 
Mambo explained to the police that she was there to 
ask the Weavers to give back the spiritual shrines  
that they took from her sanctuary.  The police did not 
arrest Gro Mambo as Jeffrey requested. Instead the 
police called the Civil Affairs Unit. Gro Mambo and 
the spiritual family were allowed to continue their 
demonstration as long as they followed the directions 
of the Civil Affairs Unit of the Philadelphia Police 
Department, which was involved and present from 
the beginning of the demonstration. The Weavers 
retaliated by calling the police, filing eight (8) re-
ports which the police determined were unfounded. 
One day a police officer told Gro Mambo that they 

Jenavia Thompson-Weaver and Jeffrey Weaver laughing 
at the demonstrators.   

Jeffrey Weaver telling the police officer to arrest Gro Mambo 
because she was the leader of a cult.  
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was motivated by the fact that the spiritual and cul-
tural issues they addressed can only be addressed in 
the “court” of public opinion.  There is no adequate 
judicial remedy for the misunderstanding that sur-
rounds the taking of our sacred shrines.             

Seventeen (17) months after the struggle began, Gro 
Mambo and the spiritual family of LePeristyle Sanc-
tuary had their day in court.  The Weavers had a 
large support system of many people who were all 
former godchildren of Gro Mambo. One was a god-
child whose youngest daughter was practically raised 
by Gro Mambo who paid for Christmas for her entire 
family, bought clothes and paid for Disney vacations 
when Gro Mambo would keep her daughter for 
months at a time in Florida. Another was a godchild 
who went home one day to discover her landlord had 
changed the locks, leaving her no place to stay.  Gro 
Mambo gave her sanctuary, allowing her to live at 
the Humofor rent free until she was able to save her 
money to obtain another apartment. There was also a 
former godchild who was a Priest-in-training who 
was put out of the Humofor because of his violent 
behavior; yet he will say he left. Another godchild 
left because she did not want to elevate after Gro 
Mambo spent thousands of dollars on her and her 
family.  Also included in the group was a formergod-
child who cared about no one but herself. One for-
mer godchild even wrote Gro Mambo a letter thank-
ing her for all the things that Gro Mambo had done 
for her because her mother and father could not.   

Another former godchild in attendance was one who 
in past years lay in the hospital dying. Her mother 

Demonstrators  in front of the Weaver’s home. 

called Gro Mambo to go to the hospital to pray for 
her daughter’s life. Gro Mambo took spiritual medi-
cines to the hospital, performed a ritual for the god-
child and the next day she rose up from her sickness.  

Among the ex-godchildren was also one who Gro 
Mambo raised from age 10 – 21 years and who left 
because Gro Mambo stopped spending money on her 
after she disobeyed Gro Mambo and insulted her by 
saying, “You are not my mother.”  And when she 
continued to ask Gro Mambo to spend money on her, 
Gro Mambo told her, “Go and ask your mother.” 
This group consisted also of a host of friends includ-
ing a Haitian dressed with a Haitian flag head scarf 
(a political statement in an American court) on her 
head claiming to be a Gro Mambo. She was the ex-
pert witness for the Weavers. They all mocked the 
spiritual family and disrespected Gro Mambo in the 
hallways of the court house.  Jenavia used the oppor-
tunity to make negative remarks about her mother as 
she passed through the hallways. They blocked the 
steps so that Gro Mambo and members of her spiri-
tual family were unable to hold onto the railings 
when going down flights of steps during an emer-
gency fire drill at the court house.  

On the first day of the trial the Weavers had approxi-
mately 10–15 people present.  Day two the Weavers 
had approximately 10–12 people rooting for them.  
On the third and final day of the trial the Weavers’ 
supporters dropped again to 3 people including 2 for-
mer godchildren and their expert witness Gro 
Mambo Mary Harly, Philadelphia, PA.  

The National African Religion Congress/NARC had 
present as expert witnesses Babalawo Chief B.A. 
Adelekan Alatunse Awo, Ile-Ife Osun State, Nige-
ria/London, England; Chief Priest Prince Baba Awo 
Adeyemi Ogunde, Ode Remo, Ogun State, Nige-
ria/Houston Texas and Gro Hungan Yabofe 
Noványón Idizol, Philadelphia, PA.  Chief Abiodun 
Agboola from Ile-Ife, Osun State Nigeria; Babalawo 
Damiet Menendez and Wendy Echeverria from New 
Jersey and 30 godchildren of Gro Mambo were pre-
sent in support of NARC. When the trial was over 
the judge ruled in favor of the National African    
Religion Congress/NARC World and LePeristyle 
Haitian Sanctuary.  He ordered the Weavers to 

National African Religion Congress/NARC World International   
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“return the Shrines and spiritual medicines forthwith,” explaining 
“that means today!”  

Babalawo Chief B.A. Adelekan Alatunse Awo, Ile-Ife Osun State 
Nigeria/ London was delighted with the outcome of the trial and 
said, “I will report to the Ooni in Ile-Ife, Osun State, Nigeria what 
has happened here in the West.”  

Priests and Priestesses interact as mothers and fathers, advisors, 
doctors, lawyers and social workers with their godchildren through 
the divine guid-
ance of the force, 
i.e. Orisa, Loa, 
Abosum.  They are 
godparents from 

the first day of initiation. Godchildren expect their godparent 
to serve them and nothing less.  Yet many godparents find 
themselves in a vulnerable position when a godchild  
decides to sever their relationship, trashing the spiritual houses 
that they once ate in, slept in and in which they prayed.   

It is time for all Head of Houses to stand up and stop allowing 
these types of sacrilegious acts in their spiritual homes, and to 
stop allowing former godchildren to threaten them with the 
prejudices of modern society. No godparent should be afraid to utilize their religious rights in fear of what an 

ex-godchild may do or say.  The ex-
godchild knows all of the obstacles that the 
practitioners face on a daily basis…and they 
will utilize those same obstacles to go 
against the hand that once nurtured them.  

Gro Mambo Angélá Noványón Idizol and 
the spiritual family of LePeristyle Haitian 
Sanctuary would like to thank everyone 
for their prayers in the time of need.       

National African Religion Congress/NARC World International 

Members of the Congress, expert witnesses, friends and spiritual family of LePeristyle Haitian Sanctuary seated in the jury box be-
cause of over crowding in the court room. Front row left to right: Babalawo Chief B.A. Adelekan Alatunse Awo, Chief Iyalode 
Ogun-Yefe, Gro Hungan Yabofe Noványón Idizol, Gro Mambo Angélá Noványón Idizol, Chief Priest Prince Baba Awo Adeyemi 
Ogunde, Chief Iya Kittie Sariat Odunfa. Second Row: Wendy Echeverria, Babalawo Damiet Menendez, Gro Hungan Yatande 
Noványón Idizol, Mambo Rinmin LaVia Bel/Roseanne O’Connor, Ayaba Osungbemi, Olori Oyadele Ogunsina and Chief Abiodun 
Agboola.    
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Members of LePeristyle explaining the protocols 
of African religion to the Civil Affairs Officers, 
Philadelphia, PA 

Member of LePeristyle at the demonstration 
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(Cont. from page 1 Ile-Ife the Source) 
What does this mean for practitio-
ners of African religion?  It means 
that Ile-Ife is the “Mecca” of African 
religions of the Diaspora.  

Many, if not most, practitioners of 
African-based religions who are ini-
tiated in the United States have not 
had the good fortune to visit the 
lands from which their religions mi-
grated.   Only a very small number 
of the initiated have experienced the 
spiritual elevation that comes with a 
pilgrimage to Ile-Ife, Nigeria.   

 The officers of the African Religion 
Congress/NARC traveled to Nigeria 
twice in 2006 to address many prob-
lems faced by practitioners of Afri-
can-based religions in America and 
in Africa.  As they traveled through 
Ode Remo, Lagos and Ile-Ife, were 
welcomed by many NARC members 
who trusted this certifying board 
from its inception in 1999 and by 
many new members of the National 
African Religion Congress/NARC 
World. As the horse of the National 
African Religion Congress hurdles 
the obstacles placed in its path by 
mainstream society, the Congress 
continues to encounter true Priests   

and Priestesses who are deeply con-
cerned about the preservation of Af-
rican Religion worldwide.  Yet, in 
order to preserve these great relig-
ions, practitioners young and old 
must be willing to step outside of 
their “comfort zone” and bring their 
religious practices into mainstream 
society.  The societies in which prac-
titioners live must feel the presence 
of African religion and appreciate 
their practices if they are to accept 
the legitimacy of African religions.  

ing. Many are not.  Each house 
stands apart but not alone.  Since the 
inception of the Congress, many 
houses have chosen to come under 
one roof standing on established pro-
tocols of ethics, morality and re-
spect. Nevertheless, these religions 
will remain at risk if internal and ex-
ternal problems are not addressed.  

Problems 
While in Ile-Ife, the officers of the 
National African Religion Congress 

Priests and priestesses cannot 
meet the mandate for unity 
given by the Orisha, Loa, 
Abosum and Deities if they 
cannot stand for what is right 
and correct in their commu-
nities and society as a whole. 
In 1997, the Loa Papa Ogu 
addressed the problems 
caused by the lack of unity in 
African-based religions.  If 
these religions are to survive, 
those who practice them 
must be willing to work to-
gether, conduct themselves 
with ethics and morals, and 
show love and respect for 
G o d , f o r t h e 
Orisa/Loa/Abosom and for 
Priests and Priestesses.  This 
is the foundation for unifica-
tion.  In each country and 
major city where African-
based religions are practiced, 
there are many, many 
“spiritual houses.”  Some of 
the spiritual houses are thriv-

Left: Chief Priest Obatala Shrine 
Right: Gro Mambo, Obatala Shrine, 
Osun State, Nigeria, Ile-Ife 

Left-right: Chief Kitty Odunfa, Gro 
Mambo, Oba Dr. Adedayo Olusino Ade-
koya, Chief  Aworemi Awoyemi, The 
Araba of  Ile-Ife 

ILE-IFE THE SOURCE: KEEPING THE TRADITIONS WHOLE AND ALIVE 

Left-right: Chief Kitty Odunfa, Obanunrin 
Obatala Ile-Ife, Oba Dr. Adedayo Olusino  
Adekoya, Gro Mambo Angela Novanyon 
Idizol 



National African Religion Congress/NARC World International 

8 

addressed many problems, such as politics and cor-
ruption, which have no place or meaning in the spirit. 
They met with Prince Kola Adewusi, Chairperson of 
the Ife East Local Government in Ile-Ife, Osun State, 
Nigeria and explained to him how many people in 
America who want to journey to Ile-Ife or visit Nige-
ria will not do so because of the level of corruption 
they must endure at every step; from the airport in 
Lagos to the city of Ile-Ife as they simply try to enter 
and leave the country.  

Excessive Monetary Demands 
Gro Mambo explained to the chairperson that an-
other activity found distasteful by practitioners com-
ing to Ile-Ife to visit shrines is the demand for thou-
sands of dollars.  If Ile-Ife is to become the holy 
place to which practitioners make pilgrimage at least 
once in their lifetimes, the Priests and Priestesses 
who maintain the shrines must conduct themselves as 
spiritual people in a manner befitting the custodians 
of African religion.  

Beautification of the shrines in Ile-Ife is needed.  The 
only way for this to happen is for the people of the 
Diaspora to begin to 
make pilgrimage to Ile-
Ife by the thousands.  
They must be able to 
see the importance in 
visiting Ile-Ife, Osun 
State, Nigeria at least 
once in their lifetime.  

The temples of various 
religious denomina-
tions are beautiful be-
cause the people of 
those religions pay their 
tithes.  NARC is asking 
all practitioners of the Diaspora to help build beauty 
in and around the shrines of the Orisa by paying 
tithes for our “Mecca.” Our shrines in Ile-Ife are the 
source of African Religion of the Diaspora and they 
should be treated with much greater respect.   

Titles 

Titles were another issue discussed with the chairper-
son of Ile-Ife East.  Our Nigerian brothers, sisters, 
Chiefs, and Traditional Rulers need to take a long 
hard look at the meanings of these titles and the pres-
ervation of titles which should properly be reserved 
for those who are living within the traditions. Many 
of our African brothers and sisters, Chiefs, Tradi-
tional Rulers and others who have the authority to 
bestow titles may not be practitioners of the tradi-
tional religion.  Should not traditional titles be re-
served for those who are 
envowed to the tradition 
and living the religious 
practices? Why not bestow 
titles on practitioners who 
have merits and are initi-
ated?  

Gro Mambo asked the 
question of the elders, 
“Why do so many people 
who come to Nigeria re-
ceive titles when they do 
not have the merits to de-
serve them?”  People who 
receive these undeserved 
titles will then return to the Diaspora expecting eve-
ryone across the waters to give them the utmost re-
spect.  

Ile-Ife is a sacred city not just for the traditional re-
ligions but for other religions as well.  One will find 
beautiful mosques, temples and churches throughout 
the city.  The riches of these religions and cultures 
are displayed through their sanctuaries.  Islam, Bud-
dhism and Christianity have migrated to Africa and 
become well established throughout Nigeria.  Practi-
tioners of these religions have received traditional 
titles and received their confirmation ceremonies 
within their own religions (i.e. Islam, Buddhism, 
Christianity).  For example, Nigeria’s OSRC NEWS, 
in an English Television Report on October 21, 
2006, reported that Oloya Fami, an African woman 
named Chief Adefumilayo, was crowned with the 
highest chieftaincy given to a woman – Olori Erelu.  
She then went to the Anglican Church to purify the 
title and for the final confirmation to make it 

Egungun Dances 
Ode Remo, Ogun State, Nigeria 

Chairperson, Gro Mambo 
Angélá  Noványón Idizol. 
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“official.”  In the interview she said, “I knew the 
Lord was going to give me that title because of my 
work.  I knew that the Lord was going to bless me.” 
Why is this such a problem? The National African 
Religion Congress/NARC World respects all relig-
ions.  Papa Ogu said, “each religion is whole within 
itself and each religion is a part of the greater 
whole.”  This does not exclude any religion. Christi-
anity, Islam, Judaism and all other religions are also 
whole within themselves and are a part of the greater 
whole.  However, NARC cannot explain to practitio-
ners from countries where African religion is prac-
ticed as well as of the Diaspora how this woman, 
who is a Christian and not Isese Agbaye, received 
the title Olori Erulu 
and how and why she 
went to an Anglican 
church for the confir-
mation of her chief-
taincy.  Yet when 
practitioners from 
Cuba, Trinidad, Haiti, 
Brazil, and the rest of 
the Diaspora go to Ni-
geria, many are re-
quired to pass through 
purifications and ini-
tiations in Ifa and Is-
ese Agbaye. This is 
the way that it should 
be because the tradi-
tions of the titles are 
from the root of Afri-
can religion and tradi-
tion and not of any 
religion that has mi-
grated to Africa. Why was this woman not required 
to go through the purifications and initiation in Isese 
Agbaye?  Is there a double standard for Christians to 
receive this title from the Orisa?    

The granting of titles has become as political as it is 
spiritual and, as a result, the constitution of the relig-
ion has been compromised by a secular element that 
has no place in the traditional religion. Political of-
ficeholders, foreigners, and practitioners of other  
religions have found themselves able to purchase ti-

tles regardless of merit, initiation, or tradition. The 
tradition of the titles itself has been diluted and, in 
essence, replaced by a motley hierarchy of non-
spiritual people with pseudo-spiritual titles, making it 
hard to maintain the integrity of those who received 
their titles on bases deemed by the tradition and not 
by society. This trend has been recognized not only 
by practitioners of African-based religion, but also 
by mainstream society.  

Axel Harneit-Sievers of the Center for Modern 
Oriental Studies, Berlin, notes:  Throughout Nige-
ria, there are numerous well-educated holders of 
chieftaincy titles with strong business interests; con-
versely, virtually every successful businessman at-

tempts to acquire such a title, 
this practice being so com-
mon that titles are nowadays 
widely perceived to be 
'purchased' (rather than he-
reditary, or earned as a mat-
ter of honor)…. In contrast, 
the more general terms 
'chief' is used here to refer to 
all holders of leadership po-
sitions and honorary offices 
who carry titles which refer 
for their legitimacy to the 
principle of tradition….   

Obviously, the chieftaincy 
institution in Nigeria is mod-
ern, to a high degree, and 
well adapted to capitalism. 
At the same time, chieftaincy 
is always understood and 

legitimized as being founded on the principle of tra-
dition; chieftaincy without reference to tradition 
seems an unimaginable concept - a contradiction in 
itself. “Igbo 'Traditional Rulers': Chieftaincy and 
the State in Southeastern Nigeria,” Afrika Spec-
trum (Hamburg), Vol. 33, No. 1, 1998, pp. 57-70.    

Traditional Rulers must take a close look at what is 
happening to the traditional religions of Africa.  No 
matter what religion a Traditional Ruler or Chief 
chooses to practice, he must not bring dissension to 

Chiefs and Elders in Ile-Ife, Osun State, Nigeria 
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the people of the Isese by allowing the traditions of the traditional religions to integrate with the religions of 
other societies.  Islam, Christianity and Buddhism are all beautiful and pure within themselves.  They are 
practiced within the traditions of their religions.  NARC requests that those who have the authority to be-
stow titles take into consideration the fact that Christianity, Islam and Buddhism are practiced in the 
Diaspora and around the world, yet none of these religions have Chieftaincy titles or any of the titles of 
the traditional African religion.  

 It is time for the custodians of African religion in Nigeria to STAND UP for what is correct and for the pres-
ervation of African religion and tradition.  It is time for practitioners of the Diaspora to visit our holy land 
without the fear of being taken advantage of because they are not of the land.  It is time for everything that is 
of the traditional religions to be called back into the mother and father of African religion where they belong.  
If the worldwide love for one another that is taught (but not always practiced) is not shown, the result will be 
the continued subjugation of African-based religions.  Allow the people of the Isese to live their religion pure 
and whole without seeing their traditions integrated with practitioners of other religions that have chastised 
practitioners of African-based religions worldwide. 
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lojo Festival  

The Olojo Festival is one that all 
practitioners of the African religion 
of the Diaspora should attend.  It is 
a time when Ile-Ife is full of  

celebrations from every corner of the sacred land. 
The Yoruba race is one of 230 tribes inhabiting  

Nigeria.  The great 
founding father of the 
race is known as 
Oduduwa.  In the holy 
city of Ile-Ife is a great 
and tall monument 
which stands on the 
exact place where 
Oduduwa descended 
from heaven.  Once a 
year on the day that 
Oduduwa descended 
from heaven, the city 
of Ile-Ife brings great 
life to those who visit.  

It is a special time for the Ooni of Ife, who is the fa-
ther of the Yoruba people, and a time that the Ooni 
gives great sacrifice of himself for the elevation and 
the betterment of his people far and near.  This time 
is also special for Traditional Rulers, Chiefs, Babala-
wos, Priests and Priestesses.  

The Olojo is tied to the Orisa Ogun/the Loa Papa 
Ogu.  Papa Ogu’s name is one of the forces whose 
name does not change from one land to the next.  It 
is important for all practitioners to understand the 
significance of the Olojo Festival. Papa Ogu is 
known all over the world for carrying a cutlass, a 
machete or saber in his hand cutting the way.  In Ni-
geria the name Oguniana is used to remind all about 
his coming.  

The Olojo Festival is not a holiday that is celebrated 
on a fixed date.  The time of this celebration can only 
be predicted by the divinations from the movement 
of the sun from the east to the west of that circle over 
the Orun Of Oduduwa (the sacred stone-slab of 
Oduduwa).  Once the priest confirms the events of 
the sun, then the actual date of Olojo Festival is set.  
The Olojo Festival is one that blesses all with love, 
peace and harmony. The National African Religion 
Congress will notify all NARC members of the Dias-
pora once the Olojo Festival is set for this year, 
2007.  In the meantime, please observe the schedule  

Center: Chief Osogun Head Ogu Priest, Ile-Ife, Ni-
geria, Right: Chief Iyalode Ogunlefe, Ile-Ife, Nigeria 

Gro Mambo invoking a prayer 
for Papa Ogu, Ile-Ife, Nigeria 

Left—right: Gro Mambo Angela Novanyon,  
Chief Adeyela Adelekan, Chief Iyalode Ogunlefe,  

Head Priest: Chief Oshogun 
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of events that took place last year, 2006, in the plan-
ning of travel to Ile-Ife, Osun State, Nigeria.  

The following schedule of events is taken from Na-
tional Spokesman, Volume IV, No. 98 October 21-
28, 2006.   

Event No. 1: Monday through Friday: The Ooni 
begins a state of incommunicado during which he 
never interacts with mortals.  Priests prepare for the 
days ahead, five days. 

Event No. 2: The Ilagun at Okemogun, that is, a 
ritual communication between priests and the Orisa 
of iron. 

Event No. 3: Saturday: First Okemogun when the 
chief celebrant, the Ooni of Ife, will lead a long pro-
cession of his traditional chiefs and priests to per-
form at the shrine of Ogun.  This is the only day the 
ARE appears to the public.  ARE is the one and only 
beaded crown inherited by the Ooni from Oduduwa. 

Event No. 4: Sunday: Usually a free day for the 
priests and chiefs; youths and children usually per-
form traditional dances. 

Event No. 5: Monday: Second Okemogun: This 
is a day of many activities.  The Ooni and chiefs 
once more will visit the Okemogun not in repetition 
of Event No. 3, but to perform essentially major tra-
ditional duties, among which is the renewal of the 
oath of allegiance and loyalty by chiefs and priests to 
the Ooni of Ife.  In addition, the priest of Ifa, the 

Araba, is expected to meet the Ooni at the foot of 
Oketase Hill to divine for the Ooni.  Later the Ooni 
visits some places of historical importance in Olare 
Quarters. 

Event No. 6: Tuesday:  Usually a day when 
priests converge at Ilegbo, within the palace, to take 
stock of the just-concluded festival amidst festivities 
of eating and wining.   

His Imperial Majesty Oba Okunade Sijuwade 
Olubuse II Ooni of Ife will wear the royal and holy 
crown of Oduduwa and move through the masses of 
people.  All of those who see the holy crown should 
pray for their heart’s desire.  It is the power that the 
crown carries from Ododuwa that will bestow the 
blessings upon an individual.  In the past years many 
have told stories about barren women who saw the 
crown and became pregnant with children, business-
men who were struggling financially and became 
fruitful with business, and families that were apart 
being bound together.      

Olojo Festival, Ile-Ife, Osun State Nigeria 

Chief Adeyele Adelekan at the Ogu Shrine 
Ile-Ife, Osun State Nigeria 



Olojo Festival 
October 2006 

National African Religion Congress/NARC World International  

14 



Olojo Festival 
October 2006 

National African Religion Congress/NARC World International  

15 



National African Religion Congress/NARC World International 

Pennsylvan ia Cour t Defer s t o  
Organization Representing  
African-based Religions 
(Cont. from page 3)   

of African religion in the West and the relationship 
between these religions (Voodoo, Santeria, Can-
domble, Yoruba) and the traditional West African 
religions from which they originated.  Chief Adeleya 
Adelekan, a member of the Council of Elders in the 
Yoruba nation from Ile-Ife, Nigeria and worldwide 
moderator of babalawos (Ifa priests), traveled from 
London, England, to testify regarding the traditions 
surrounding the ownership of shrines.  The Honor-
able James Murray Lynn accepted Chief Adelekan’s 
testimony that the National African Religion Con-
gress is recognized by the hierarchy of the seminal 
traditional African religions as having the authority 
to resolve spiritual disputes in America.  He noted 
that the Voodoo and other African-based religions 
have common traditions, and observed that the tradi-
tional Yoruba religious hierarchy is similar to the 
Roman Catholic hierarchy.  

In his groundbreaking February 14, 2007 decision, 
Judge Lynn determined that the issue of the owner-
ship of the shrines was of such a spiritual nature that, 
under Pennsylvania law, a civil court must give def-
erence to the decision reached by a properly-
constituted tribunal of the National African Religion 
Congress, a recognized spiritual authority, and or-
dered that the shrines be immediately returned to 
LePeristyle Haitian Sanctuary.  This decision con-
firms that practitioners of African-based religions 
may enforce their own organizational decisions on 
conflicts involving spiritual issues in Pennsylvania’s 
civil courts.  

Why this case is important to practitioners of Af-
rican-based religion in America  

One of the biggest obstacles faced by practitioners is 
the way in which American society views African 
religion.  The ignorance and prejudice of mainstream 
society with regard to African-based religion fosters 
negative impressions and stereotypes which, if not 
challenged, become ingrained in American culture.  

This negativity creates a bias which undermines 
the credibility of legitimate priests and priestesses, 
even when the issue to be addressed is one involv-
ing religious doctrine or protocol.  When questions 
such as “Who is a legitimate priest?” or “What 
practices are legitimate?” are asked, society tends 
to turn to its own experts, so-called “scholars,” for 
answers.  This has caused heads of houses and 
other practitioners to believe that they could not be 
assisted by the courts in the resolution of spiritual 
disputes.  

NARC has, from its inception, taken the position 
that the true experts on matters involving the doc-
trines and protocols of African-based religions are 
the practitioners of these religions, and that the fi-
nal decision on spiritual matters should be made 
within the religions. When, as in the Weaver case, 
the issue cannot be resolved without the assistance 
of civil or criminal authorities, how can an appro-
priate result be achieved without reliance on the 
protocols and doctrines of the religion for guid-
ance?  LePeristyle vs. Weaver demonstrates that, 
with the guidance of the divine forces and the ef-
forts of well-informed legal counsel, it is possible 
for practitioners of African-based religion to have 
the court system acknowledge the expertise of 
practitioners with respect to spiritual matters and to 
enforce spiritual judgments.  

The Loa Papa Ogu said that “the land dictates” the 
manner in which African-based religion is prac-
ticed.  Here in America, our ability to utilize the 
instruments of modern society to achieve any goal 
depends upon the manner in which we are organ-
ized and conduct ourselves.  Though ours is an oral 
tradition, documentation is the key to success in 
almost any non-criminal legal matter.  The pros-
pects for success in any court battle, over shrine 
ownership or any other issue, are greatly enhanced 
by the existence of such pertinent documentation.  

LePeristyle vs. Weaver also demonstrated that the 
courts may, when properly presented, recognize the 
legitimacy of our spiritual practices.  As the Lu-
kumi Babalu Aye vs. Hialeah case established the 
constitutional protection of animal sacrifice, the 
LePeristyle case established the authority of heads  
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of houses with respect to 
spiritual matters in their 
houses.  

Why is this case impor-
tant to NARC?  

A major outcome of the 
LePeristyle vs. Weaver 
case is the court’s recogni-
tion of NARC as a legiti-
mately representative 
body with the authority to 
convene tribunals to ad-

dress spiritual issues brought to it by practitioners of 
African-based religion.  In doing so, the court ac-
knowledged the respect given by African-based re-
ligions of the Diaspora to the hierarchy of Ile-Ife and 
that Ile-Ife recognizes NARC as a legitimate repre-
sentative for all African-based religions practiced 
nationally and internationally.  The court ruled that 
whatever the spiritual hierarchy determined to be ap-
propriate is the decision to which the court must de-
fer.  It must be noted that this “Deference Rule” does 
not apply in all states (e.g., Alabama, California, 
Georgia, Illinois, Maryland, Missouri, New York, 
Ohio and South Dakota), nor does it apply to matters 
which are not of a spiritual nature.  However, this 
case is the first in which the courts have been used to 
enforce the doctrines of the Voodoo religion.  It 
should be an encouragement to practitioners of Afri-
can-based religion all across America to “STAND 
UP AND BE COUNTED” as we seek to discipline 
our behavior and elevate our standing in mainstream 
society.    
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Gr o Mambo Angel a Novanyon Idi zol 
THE HEALING POWER OF HAITIAN  

VOODOO:  II  
New York Open Center 
83 Spring Street, NYC 
Phone: 212-219-2527 

Friday, June 22, 2007 — Saturday, June 23, 2007  

This two day series of sessions is designed to carry the participant from 
an introduction to the religion of Haitian Voodoo, to its history, evolu-
tion and present practice.  The special focus of these sessions will 
transport the participants into the wondrous spiritual world of the 

Seven African Powers. Gro Mambo Angélá Noványón, Idizol, High Priestess of Haitian Voodoo will take 
participants on a journey into the realm of the Loa to explore the Powers of peace, light, direction, love, 
family, faith, agriculture and destiny.  The powers of the Loa are touched everyday by everyone. People do 
not know that they are touching the power because they do not recognize the power that they are touching. 
Gro Mambo Angélá Noványón, Idizol will introduce the Loa through song, dance and drum.  She will bring 
the Loa to everyone through the medium of spiritual possession. The Loa will console, counsel and bring 
the healing power of the Voodoo to the session participants.  The final session on Saturday will consist of a 
Voodoo ceremony.   

  

Frances hunter, MD 
5116 N. Broad Street 

Philadelphia, PA  19141  

Specializing in: 
Internal Medicine, Personal Injury, 

Workman's Compensation  

Phone: 215-324-5904 
Hours by Appointment  



20 

National African Religion Congress/NARC World International 

The Sacred Meaning of Shrines 
Gro Hungan Yabofe Noványón Idizol   

The time has 
c o m e f o r 
priests and 
priestesses of 
African relig-
ion to examine 
and under-
stand better 
the sacred 
meaning of 
shrines. Fol-
lowing initia-
tion, and dur-
ing the train-
ing and espe-
cially after 

ordination, priests and priestesses of African religion 
are given sacred objects (shrines) to aid them in their 
work to help the people that they serve. These sacred 
objects (shrines) contain great ashe, shaisma or 
power that can be invoked to improve the lives of 
people who come to priests and priestesses for help. 
Within the African Diaspora and especially in the 
United States there is a great deal of misunderstand-
ing and confusion about the origin, meaning and 
ownership of these holy objects.  

An illustration of the problem associated with shrines 
was revealed during a recent court case brought be-
fore the Common Pleas Court in Philadelphia, Penn-
sylvania. In the court case a person initiated as a high 
priestess of Haitian Voodoo and a former priest-in-
training claimed that they had “purchased” a number 
of shrines and that these holy objects belonged to 
them. They attempted to show that the money they 
alleged had been paid to the high priestess (their god-
mother) was for the purchase of the shrines. The 
matter had previously been brought before a tribunal 
of priests and priestesses who constituted the board 
of Directors of the National African Religion Con-
gress, which determined that the shrines were not the 
property of the priest and former priest-in-training 
and therefore must be returned. The godmother had 

claimed that the shrines had been given in trust to 
the two people for their use. When they severed 
their relationship with their godmother in a man-
ner that was not respectful of the protocols of the 
religion, she demanded the return of those shrines. 
They refused. The godmother took the matter be-
fore the tribunal of the National African Religion 
Congress and then to Philadelphia’s Common 
Pleas Court. The Common Pleas Court deter-
mined that the shrines must be returned.  

Thus it appears that some priests and priestesses 
in the African Diaspora think that shrines, the 
holy, sacred objects of African Religion can be 
purchased like a parcel of land or a piece of furni-
ture and can be owned in perpetuity. Perhaps fur-
ther analysis of the sacred meaning of shrines is 
needed to clarify this matter.  

Shrines can be given to a godchild,  a priest or 
priest-in-training, if the godparent believes that 
the godchild can be trusted or if the Loa and Or-
isha permits. However, shrines cannot be owned 
or held indefinitely. Shrines come through a line-
age of priests and priestesses going backward 
through successive generations. It is imperative 
that the lineage (or linkage) be unbroken. If a god-

child breaks 
the linkage 
and is no 
longer asso-
ciated with 
the godpar-
ent, posses-
sion of the 
shrines is 
called into 
question and 
must be re-

turned if the godparent so demands. In fact the 
protocols of the religion dictate that upon sever-
ance of a spiritual relationship the godchild is ob-
ligated to come to the godparent with the shrines 
in order for the proper dispensation of the shrines 
to be determined. If the severance occurs with re-
spect and mutual consent the godparent may con-

Center: Chief Iyalode Ogunlefe,  
Right: Chief Adelekan-Praying at the 
Shrine on the grounds of Chief Adelekan’s 
home, Ile-Ife. 

Yoruba Shrines  
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sent that the godchild may retain possession of some 
of the shrines. There are some shrines which must be 
returned regardless of the terms of severance. For 
instance, the high Govi shrines of the Haitian Voo-
doo must always be returned if the godchild breaks 
the relationship.  

The high Govi shrines of Haitian Voodoo can only  
be given in trust to High Priests/ Priestesses of Hai-

t i a n 
Voodoo. 
Initiation 
as a High 
P r i e s t 
a n d 
Priestess  
of Hai-
t i a n 
Voodoo 
is for 
life. The 
depth of 
the ini-
t i a t i o n 
and the 

level of secrets and codes of the religion is such as to 
preclude the possibility of severance. The high Govi 
shrines of Haitian Voodoo which are passed to the 
high priests/priestesses are directly connected to the 
spiritual lineage of that practitioners clan or spiritual 
family. Those high Govi shrines cannot under any 
circumstances be claimed upon severance of a rela-
tionship to that lineage.  

A cursory examination of the value and meaning of 
shrines in other religions and other cultures may be 
instructive. Within the practice of most religions, 
shrines are to be found at specific geographic loca-
tions. They may be within certain temples, sanctuar-
ies or churches. Some may be at important points of 
human activity i.e., at crossroads, rivers or moun-
tains, etc. One thing upon which all religions will 
agree: shrines are high and holy, the object of ven-
eration, worship, a place of prayer, meditation or 
contemplation.  

All shrines are considered important and valuable. 
Shrines are usually built, sustained and maintained 

by a group of priests associated with some specific 
body, sect or religious organization. These shrine 
locations are held with the highest reverence by 
those who visit them. Shrines are often established 
in a place which is thought to be holy or where 
some miraculous phenomenon has occurred such 
as Lourdes in France, or Saut D’au in Haiti. Thus, 
the shrines of most religions cannot be taken to 
your home. Other religions may permit or prescribe 
altars in an individual’s home such as the ancestral 
altars of some Asian religions or the “white tables” 
of Santeria. These altars are not shrines and do not 
contain great power. They are instead, locations in 
the home designated for prayer and contemplation.  

In African religion shrines are located within the 
homes of priests. African religion evolved within 
the homestead or compound of a priest. That priest 
served the compound and often the community 
around the compound. There was no separation 
between homestead and the place of worship. In a 
compound, the site of worship might be a separate 
building where the shrines are located or it might 
be outdoors depending upon climate.  

In the United States, 
shrines are located 
within the home of a 
priest. They are of-
ten placed in a spe-
cific designated 
place in the house.  
The shrines must 
remain in the house 
where the priest 
lives because that is 
the sanctuary, ile or 
“house” of that 
priest. The home of 
the priest is where 
ceremonies, initia-

tions, and other spiritual activities occur and there-
fore that is where the shrines must be located. Any 
priest who completes training must have shrines in 
order to do work. These shrines are created and 
established by the godparent of that priest. In the 
early stages of their career, priests lack the knowl-

Altar erected to the Loa.  
Seven govis sits on the altar.   

Erusile Dantour Shrine  
in the home  of a godchild.  



National African Religion Congress/NARC World International  

22 

edge or expertise to establish or create shrines so 
they are dependant upon their godparent who must 
trust them enough to establish their shrines. Eventu-
ally, if the priests prove themselves in terms of loy-
alty and dedication to the religion, they may be en-
trusted with the knowledge, expertise and power to 
establish the shrines. The creation, establishment 
and dispensation of shrines are the sole prerogative 
of the godparent. Therefore no priest can be said to 
own a shrine. Shrines are representations and reposi-
tories of the power of the Orisa and Loa. No one can 
claim to own the power of the natural forces repre-
sented by the Orisa or Loa – the power of the wind, 
rain, ocean, river, fire, earth and fate/destiny. Those 
powers cannot be owned by anyone. But these pow-
ers as represented by shrines are under the direct su-
pervision, care and maintenance of the creators of 
the shrine, the godparent.  A priest cannot buy a 
shrine. They may pay for the ceremony for the crea-
tion of a shrine for their use. They may even pay the 
godparent for the birthing of a shrine, but they can-
not “own” the shrine.   

The traditions which established these protocols re-
garding shrines apply to all branches of African   

religion – the Voodoo of Haiti, Candomble of Bra-
zil, Santeria of Cuba, Shango Baptist of Trini-
dad/Tobago, The Ifa/Isese/ Yoruba of Nigeria, and 
the Akan of Ghana. These protocols apply to all 
shrines – even to the “beads and warriors” which 
are sometimes obtained from your local botanica. 
The person at the botanica who prepares “beads and 
warriors” is a priest of an African religion. They are 
not “selling” you “beads and warriors,” instead they 
are simply charging you a fee to prepare the “beads 
and warriors” for your protection and well being. At 
the same botanica you can buy beads and you can 
buy the implements of the warriors. However, no 
one would purchase these items and take them 
home and proceed as if they have “beads and warri-
ors” without the ritual conducted by a priest to en-
dow these objects with power. No one can own 
“beads and warriors.” You can’t own Souperos, Go-
vis or other types of shrines. The purchase of the 
power of God, Christ and the Holy Loa/Orisa is not 
a human possibility. These objects may be given to 
a priest or anyone else to help them in the affairs of 
life or to help others, but they are given from a spe-
cific lineage and the person who receives them is 
bound by the principles of loyalty and respect. 

Euless, Texas is at the center of a controversy  
concerning animal sacrifice for religious purposes  

Last May, 2006 in Euless, Texas, an unidentified 
person called police and complained that Padrino 
Jose R. Merced, a Priest of Santería, was going to 
sacrifice several goats. An animal control officer 
arrived along with city police officials and told Pa-
drino Merced that it was “against city ordinance to 
sacrifice animals, but he was unsure if it would be 
okay if it was done for religious purposes.”  

Padrino Merced and a Santería priest from Puerto 
Rico met with Euless planning and development 
officials in June. Padrino Merced said that he asked 
for a permit to perform animal sacrifice and the 
officials told him, “absolutely not.” The city’s at-

torney, William McKamie, said that no one from the 
city specifically discussed animal sacrifice with Pa-
drino Merced, only that there is no permit for animal 
slaughter in Euless. “Religious sacrifice never has 
ever arisen from the city’s standpoint,” he said.  

Under the ordinance, Padrino Merced would be al-
lowed to sacrifice chickens as long as they are used 
for food, Mr. McKamie said. After being sacrificed, 
the chickens and goats used in the ritual would be 
cleaned, cooked, and eaten during a feast. However, 
the law forbids the killing of goats for any reason.   

“Euless has a broad religious base there,” said the 
city attorney, Mr. McKamie. “It’s been a very toler-
ant city forever. It’s just surprising that someone 
would claim otherwise.” Padrino  
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NINTH Annual African Religion Conference and  
“THE HEALING WATERS: World Ceremony of Ceremonies” 

August 9 — 12, 2007   

People of the world are suffering from many problems. Each country has its problems and is 
constantly seeking ways to solve its problems and bring “peace.”  Peace can be brought to the 
people of the world if they would seek the spirit of their culture, the Orisa/Loa/Abosom within 
their faiths, and God, creator of their land within His creation… the world.  

The National African Religion Congress/NARC World is requesting papers for the Ninth An-
nual African Religion Conference and World Ceremony of Ceremonies, August 9 — 12, 2007 
to give inspirations and answers for peace through the faith, culture and religion of your land.    

Every faith of the world has God within it and every people of every faith of the world has 
Orisa, Loa/Lwa and Abosom within them.  Go to God, Christ, Loa/Lwa and Abosom… con-
sult them and send your paper to become a part of making peace within the world in which we 
all love and live.  

Papers should be typed in 12 points and must be submitted by May 20, 2007.  All papers that 
are accepted by NARC will be included in the conference section of the Directory of Priests 
and Priestesses 2008 –2009 Eighth Edition.  (NOTE: you need not be present in order for your 
paper to be included.)  

HEALING 
WATERS 
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Euless, TX, Stops Animal Sacrifice 
(Cont. from page 22)  

Merced disagreed. “I’ve had four ceremonies, and 
they always come down and tell me I can’t do it. 
That’s not being tolerant,” he said. “They said, ‘If I 
come back here, I’ll arrest you and fine you.’ That’s 
being tolerant?”  

Padrino Jose filed suit against the City of Euless, 
Texas, in December. The City of Euless has asked a 
federal judge to dismiss the religious discrimination 
lawsuit. At the center of the lawsuit is a 2000 federal 
land-use law, which says that local governments 
must show a compelling public interest before en-
forcing an ordinance that could limit a religious prac-
tice.  

The City of Euless has argued that the federal law is 
unconstitutional because it amounts to Congress in-
truding on a state’s right to regulate the health and 
welfare of its residents. “Slaughtering of any animal 
in the city of Euless is illegal for anyone, just like it 
has been for decades,” says McKamie. “If the local 
government officers, before they enforce a general 
ordinance, were forced to question people’s beliefs 
and practices, that would be entanglement in relig-
ions, which is clearly unconstitutional.” (Note: Por-
tions of the above quoted statements were excerpted 
from a news article which appeared in the Dallas 
Morning News, Saturday, February 3, 2007, written 
by Michael Grabell.)  

The National African Religion Congress has re-
sponded to the situation facing Padrino Jose Merced, 
who is a NARC member, by writing a letter to the 
Mayor of Euless, the District Attorney, and the Chief 
of Police. A segment of that letter reads:   

“The National African Religion Con-
gress/NARC World received a copy 
of the January 20, 2007, article writ-
ten in The Free Lance-Star entitled 
“Animal Sacrifice Defended.”  We 
are writing to you on behalf of Jose 
Merced, who is a member in good 
standing of the National African  

Religion Congress/NARC World....   

“Your Honor, the National African 
Religion Congress stands firmly be-
hind the effort of Baba Jose Merced 
to practice his religion according to 
the traditions that are required. Mr. 
Merced was performing a preplanned 
spiritual initiation that is done in an 
effort to heal an individual.  The in-
terruption of this activity has ad-
versely impacted the life of the indi-
vidual who was about to be initiated. 
Baba Merced has been unduly and 
illegally restricted from the practice 
of his religion since May 4, 2006. 
Baba Merced has obligations which 
he must carry out. The city of Euless 
is acting in an arbitrary manner and 
has subjected Baba Merced to risk of 
spiritual harm by obstructing his 
right to perform annual sacrifices, 
which is an absolutely essential ele-
ment of his religious practice....  

“Your Honor, it is important that 
you, the police, the city prosecutor 
and the officials in the city of Euless 
understand that you will not be al-
lowed to unfairly restrict the practice 
of Santería in your town. The Na-
tional African Religion Congress is 
prepared to apply all of its influence 
both nationally and internationally to 
assure that Baba Merced be allowed 
to return to the unfettered practice of 
his religion as protected by his con-
stitutional rights. No city ordinance 
or regulation can be used to restrict 
the normal religious practice of a 
church, temple, ile, or sanctuary. The 
State of Texas has hundreds of thou-
sands of citizens who practice the 
religion of Santería and other African 
religions. All of these religions re-
quire animal sacrifice as an integral 
aspect of the practice.  
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(Euless, TX, Stops Animal Sacrifice 
(Cont. from page 24)  

The National African Religion Con-
gress refuses to accept that the City of 
Euless, located in the State of Texas, 
is unaware of the pervasive occur-
rences of Afro-Caribbean religious 
practice in your area....”  

The National African Religion Congress is outraged 
by the blatant act of religious discrimination on the 
part of the City of Euless and asks its entire member-
ship to respond by writing letters to the City of 
Euless and let them know that practitioners of Afri-
can-based religion will not remain idle in the face of 
such conflict. Padrino Merced should not be required 
to fight the battle alone. He should be joined by thou-
sands of priests and priestesses across the country 
under the banner of the National African Religion 
Congress to stop this type of conduct on the part of 

city officials. 
Please send correspondence to the officials of the 
City of Euless with copies of the correspondence to 
the National African Religion Congress. Listed  
below are the names and addresses of the city offi-
cials of Euless, Texas.   

Hon. Mary Lib Saleh 
Mayor, City of Euless 
201 N. Ector Drive 
Euless, TX 76039  

Robert Freeman 
Interim Chief of Police 
1102 West Euless Blvd. (Hwy. 10) 
Euless, TX 76040  

Joe Henning 
City Manager, City of Euless 
201 N. Ector Dr. 
Euless, TX 76039 

Change in NARC’s Gover n ing St r uc t ure 

The structure of the National African Religion Con-
gress/NARC World governing body has significantly 
changed as a result of action taken by the Board of 
Directors at its July 30, 2006 annual meeting of held 
in Philadelphia, Pennsylvania.   

NARC’s By-Laws, as originally adopted when the 
organization was established, provide for the Board 
of Directors to be replaced by an Executive Board 
and an Executive Delegation. 

The Executive Board consists of the eight (8) Of-
ficers of the organization (Chairperson, President, 
Vice President, Secretary, Deputy Secretary, Treas-
urer, Deputy Treasurer, Certification Officer) and 
three (3) At-Large Representatives. 

The Executive Delegation, which operates under 
the direction of the Executive Board, consists of 
seven (7) Representatives.  The members of the Ex-
ecutive Delegation represent each major branch of 
African religion.  The first members of the Executive 
Delegation will be drawn from the old Board of Di-
rectors and will serve a two-year term.  After two-
years, the members of the Executive Delegation will 

be elected by NARC’s general membership.  All 
NARC Representatives will be eligible for election to 
the Executive Delegation. 

Three (3) of the members of the Executive Delegation 
are the At-Large Representatives that serve as mem-
bers of the Executive Board.  The three At-Large 
Representatives appointed at the July 30 meeting are:  
Chief Mrs. K. K. Sariat Odunfa of New Jersey; Chief 
Priest Prince Baba Awo Adeyemi Ogunde of Ogun 
State, Nigeria and Houston, Texas; and Chief Adeyela 
Adelekan of Ile-Ife, Nigeria and London, England.   

This new structure reflects NARC’s growth and ma-
turity.  From its formation, the organization has been 
guided by a nucleus of committed practitioners of Af-
rican-based religion.  Since that time the organization 
has grown to include thousands of members all over 
the world.  With growth has come new challenges and 
the issues addressed by the organization have become 
more complex.  However, the growth of the organiza-
tion has been hampered by the relatively small num-
ber of people that are responsible its guidance and   



direction.  NARC can not reach its full potential if it 
relies on the efforts of a small group of board mem-
bers.  

The reorganization transfers control from the mem-
bers of the Board of Directors to Representatives 
chosen from, and soon to be elected by, the general 
membership.  Hundreds of representatives are 
needed.  The Representatives will be responsible for 
bringing the concerns, problems and recommenda-
tions of the general membership to the Executive 

National African Religion Congress/NARC World International 

Delegation which will, in turn, be acted upon by the 
Executive Board.  

Now is the time for members who are ready to 
actively participate in NARC’s future develop-
ment to step forward and serve as Representa-
tives.  The Representatives are the people who will 
build a path between NARC and the practitioners 
and between NARC and the general public 
(including government officials and law enforcement 
agencies in their communities). 
                                                       (Cont. on back page) 

In the court case LePeristyle vs. Weaver, the National African Religious Congress faced a definitive moment 
in its history. NARC was formed in order to insure that first of all, the priests of African religions were le-
gitimate, and secondly that this legitimacy was respected by the outside world. NARC has had a great degree 
of success with the first of these objectives, but the second has, of course been a struggle. This struggle was 
advanced greatly by the decision of the court, that the legal system must pay deference to the decisions of 
NARC regarding spiritual matters and issues affecting African religion.  

In this decision the testimony of two individuals from the Yoruba tradition proved to be critical. First 
Chief Priest Prince Baba Awo Adeyemi Ogunde testified that the court has no place in spiritual matters re-
garding African religions. In fact, Baba Ogunde testified that truthfully, under spiritual rather than Western 
law, a godparent is entitled to go to the house of a disloyal godchild and physically remove those shrines. 
Baba Ogunde testified that while LePeristyle seeking recourse from the courts was respectful to the law of 
man, it actually forced the godparent to not follow the dictates of the tradition, which demand that these 
spiritual implements be secured for the lineage.  

At the intense conclusion of the case, Babalawo Chief Adelekan The Alatunse Awo Agbaye testified 
that for a disloyal priest to attempt to hold on to these spiritual implements was taboo. The testimony of Baba 
Adelekan made it clear that it was “ridiculous” for a godchild to attempt to fight the dictates of tradition in 
challenging their godparent in court. Baba Adelekan stated that he was appalled to be called to the U.S. to 
testify on such a matter that should have been resolved simply by the godchild returning the spiritual imple-
ments in question and proceeding to live their life. As he observed, this situation was not unique insofar as a 
person wishing to leave the lineage to which they had been initiated into. It was unique in that the person 
was attempting to hold on to the implements of their former office.  

“When you are in this courtroom, my lord” Adelakan stated, using the traditional British honorific to 
refer to the judge “It is yours. But you cannot take home this room, this gavel, these robes my lord, for you 
merely are authorized to utilize them in the performance of your office. In truth they belong to the govern-
ment itself. In this same way the shrines belong to the lineage, not a person and are held only through the 
authority of the person who guides that lineage, the godparent.”  

This testimony shaped the conclusion of the case, as the Judge ruled that NARC, as a governing body 
holding authority in matters regarding African religion, would make the decisions in these matters and their 
authority would be backed by the court. Therefore special thanks are owed to Baba Ogunde and Baba 
Adelekan from LePeristyle, NARC, and indeed all practitioners of African religion worldwide. These men 
are owed thanks for their sacrifice in traveling so far without care for expense or inconvenience, and for their 
wisdom, which created a guiding light seen even in an often murky and dubious legal system. We salute and 
give honor to these two, and hope their examples inspire many in future days. 
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Editorial — Akin B. Ware  

n his annual New Year’s Reading during a Ghede Ceremony, Novem-
ber 2, 2006, the Voodoo Loa Baron Criminel characterized 2007 as the 
Year of Papa Ogu. Papa Ogu is know worldwide as Ogun, and is re-
spected everywhere for his dominion over war. Already in 2007 NARC 

has found itself embroiled in war in many fronts. In Nigeria the issue of poli-
tics and corruption in Ile-Ife, the Mecca of African religious tradition had to 
be dealt with. In Euliss, Texas a battle for the right to sacrifice animals had to 
be fought, years after this battle was already won in high court. In Philadel-
phia, a legal battle was won to return shrines to LePeristyle Haitian Sanctuary, 
a battle that should never have had to be fought at all.  

First NARC had to deal with the issue of politics in the spiritual environment. In Ile-Ife as in many 
other sacred places in Africa, titles are being offered up to the highest bidder. Rapper Jay-Z was even 
awarded a title as a chief in Nigeria recently. Meanwhile, actual practitioners of the religion are being 
charged just to visit and access the ancient shrines in Ile -Ife and elsewhere. This makes about as much sense 
as charging Catholics to set foot in Vatican City.   

In Texas, the local officials descended like vultures on a local priest and forcibly prevented him from 
completing the sacrifices necessary to finish an initiation. This despite the fact that a lawsuit in Florida estab-
lished the right of practitioners to perform sacrifice of animals as part of their religion. These officials then 
expressed surprise when they were referred to as prejudiced.  

In Philadelphia, a former priestess had to be taken to court by the Sanctuary she left in order to effect 
the return of the shrines, govis and herbs she took on her way out the door. Only in response to a court order 
did she return the items she had taken.  

There is a problem with African religion receiving the respect it deserves. African religion can be 
traced back thousands of years, and the fact that life originated in this cradle indicates that these beliefs 
might truly trace their roots to the dawn of time. These systems indoctrinate the believer with a respect for 
elders, love for women and care of children, three elements that are sorely lacking in society today. These 
beliefs predate every major religion in the world. The problem is the lack of respect that begins in Western 
society. It is a sleeping illness within the practitioners who whether living in Africa or the Diaspora are 
touched by Western belief, and then shows in their behavior where it is passed into the bloodstream of soci-
ety again.  

So a man or woman indoctrinated by Western society, coming either from America or Africa, 
searches for his true roots and finds African religion. This person becomes an initiate, and discovers the 
beauty of the religion. At the same time the beauty and the ugliness within this person is uncovered as the 
system is designed to elevate the best qualities of the person. The contempt for African belief sleeps in his 
breast, and when faced with his own ugliness he has the choice to accept and purify or reject and flee. If he 
rejects it now all the bad qualities displayed by this person are ascribed to the religion. Suddenly, he was 
such a wonderful person, until this cult got its hooks into him. His friends and family agree, even though 
they know that there was always many things about him they never liked way before he found the religion.   

Society accepts this story because it seeks to deny the veracity of African beliefs, due to the fact that 
Western and African culture are natural competitors. Therefore any person who betrays African belief will 
find themselves warmly embraced. They should, however understand the reason for the silver pieces they 
receive.  

This cycle of disrespect can only be broken when believers recognize the need to govern themselves, 
their behavior and their peers in the religions. Behavior that is wrong must be addressed, no matter how high 
it reaches and no matter what problems it causes. 
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TO: 

Change in NARC’s Governing Structure 
(Cont. from page 26)  

The following rules will apply to members who 
wish to be appointed or elected as Representatives 
for their religions and communities, cities or states: 

Priests, priestesses and initiates must have qual-
ity years within the priesthood of practice of Afri-
can-based religion or the willingness to work within 
the offices of public officials (i.e., police depart-
ments, fire departments, hospital clergy). 

Representatives will be compensated.  They will 
not be required to pay NARC’s annual dues while 
they serve as Representatives.  They will receive a 
copy of the Directory of Priests and Priestesses.  
They will be required to attend the annual confer-
ence, but will only be required to pay one-half of 
the conference registration fee.  If they bring ten or 
more people to the conference, their conference reg-
istration fee will be waived.  

Representatives will receive a servicing fee ($5.00  
international and $10.00 national) for each legible and 
complete membership application (including photo-
graphs and current membership fees) that they submit.   

It is essential that all Representatives of NARC leave 
the environment of their sanctuaries, iles and humo-
fors to work in the communities outside of their envi-
ronments.  It is the obligation of priests worldwide to 
extend their service beyond the doors of their own 
sanctuaries.  NARC’s Representatives must establish 
relationships with local politicians, city officials and 
community groups.  They must be able to put down 
their differences to communicate with other spiritual 
houses of African-based religion.  In recognition of 
their efforts, NARC will issue special Humanitarian 
Certificates to acknowledge the work of the Repre-
sentatives.   

All those interested in serving as Representatives 
should express their interest in a letter addressed to 
George Ware (Gro Hungan Yabofe Novanyon Idizol), 
NARC’s President.  
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